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the jealousy of the Malabar Christians, would ensure their
enthusiastic assent. Such, if we may hazard a conjecture,
is the probable origin of the fable.

We have confined ourselves to the main argument of the
work. The Bishop also casts his net over a vast number
of cognate or subordinate questions. But considerations of
space forbid us to follow him in so wide a flight. It must
suffice us to point out that while we entirely disagree with
him regarding Pantsenus, and he fails to convince us that
Arabia Felix was ever called India, we must congratulate
him on being the first ecclesiastical historian, to our know-
ledge, who has recognised Theophilus as a native of the
Maldives, a fact obvious to all who have studied the
connections of India with the Roman Empire. The history
of early Christianity in the East, and especially in India, is
a fascinating subject, but full of obscurity and of puzzling
questions which, in the absence of evidence, must remain for
ever open. If we are seldom convinced by the Bishop's
arguments, we are thankful to him for the fulness of his
materials and the antidote he offers to the ultra-sceptical
position of Milne-Rae.

J. KENNEDY.

THE PENINSULAR. MALAYS. I : MALAY BELIEFS By R. J.
WILKINSON, of the Civil Service of the Federated Malay
States. (London : Luzac & Co. Leiden : late E. J.
Brill, 1906.)

Within the compass of eighty-one pages the author of
this little book endeavours to explain the mental attitude
of the Malay people towards the Universe and its Maker.
Nowhere else, perhaps, has this been so well done: the style
is simple and unhampered by technicalities, and is sometimes
not without a touch of poetry ; one feels that the author has
grasped the spirit of his subject and entered into the point
of view of the mentality lie is portraying.

The Malay is first and foremost a Muhammadan, and the

https://doi.org/10.1017/S0035869X00035395
to the Cambridge Core terms of use, available at https:/www.cambridge.org/core/terms. 
Downloaded from https:/www.cambridge.org/core. University of Arizona, on 30 May 2017 at 19:35:36, subject

https://doi.org/10.1017/S0035869X00035395
https:/www.cambridge.org/core/terms
https:/www.cambridge.org/core


1030 NOTICES OF BOOKS.

author's characterisation of Islam, as it appears in Malaya
(though much of it is common ground and a good deal
is derived from Snouck Hurgronje's great work on the
Achinese), is well expressed, clear and to the point. On
the whole hi.? estimate is decidedly favourable, though he
does not fail to note the incidental drawbacks (such, as
absolutism, inhumanity to non - Muhammadans, and the
lowering of the status of women) which are characteristic
of this great social system. For it is as a social system,
a worldwide fellowship, and not merely as a creed, that
Islam is regarded by the author of this book. As he justly
points out, this fact has an important practical bearing :
Muhammadanism, no less than Roman Catholicism, cannot,
if it would, divest itself of its political aspect.

Behind his official Muhammadanism, the Malay has
preserved relics of superstitious beliefs and practices that
are survivals of the earlier phases of religious development
through which his race has passed. Scratch off the veneer
of Islam and you come to a stratum of Hinduism, where
Brahma, Vishnu, and particularly Siva, together with other
obsolescent half-forgotten gods of a deserted Pantlieon, figure
still as demonic powers unlawfully invoked in moments of
supreme necessity. But these in their turn are mere shells,
and at the back of them it is not difficult to detect the
ancient Indonesian animism which, often masquerading
under Hindu or Muhammadan forms, still remains as the
core of Malay popular religion and magic. Addison asks
in the Spectator, somewhat playfully, whether a good
Christian can be a conjuror : but the Malay ' village
sorcerer' and his simple clients do not realise the glaring
incongruity of his position in an orthodox Muhammadan
community ; only a few very puritanically minded superior
persons are shocked at the anomaly. Characteristically
enough, for he comes of a polite race, the Malay magician's
chief weapon is courtesy, the soft answer which turneth away
wrath. But he is not above using threats on occasion, and
his favourite form of bluff is to tell the ghost or spirit he
is dealing with that he knows all about its origin and
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antecedents, and that it will get into serious trouble if it does
not at once comply with his requests.

In his account of the weird Malay demonology, Mr. Wilkin-
son of course borrows largely from Skeat's " Malay Magic,"
the standard work on the subject, and it were to be
wished that he had given more frequent references to this
end the other sources he has evidently used. But the present
work is intended to be of an elementary character, and no
doubt the author did not want to overburden his pages with
many footnotes. Moreover, his method of presenting the
subject is his own, and his analysis throws a good deal of
new light on this jumble of curious superstition and ritual.
In a later chapter he gives an extremely good account of the
Malay conception of the soul (or rather vital principle, for it
is not a soul in our sense of the word) which is at the base of
this primitive system of ideas.

I t would be interesting to obtain further evidence on some
of the points he raises here and elsewhere throughout the
book : for instance, that the primitive Indonesians did not
believe in the immortality of the souls of people who died
a normal death, that the black Earth Genie represents
a divinity of the local aborigines (which of them ? for there
are at least three distinct races), and was therefore originally
not Malay at all, and so on. The author criticises Skeat's
explanation of Malay witchcraft as being akin to sympathetic
magic, objecting that it is not sympathetic because spiritual
agencies are invoked. But need a magician be strictly
logical ? And what is to prevent him from availing himself
at one and the same time of all the means in his power?
Again, Mr. Wilkinson's identification of the raja's share
of the produce of the land with the zakat can hardly be
historically correct: the former is an institution found in
Hindu monarchies generally, and is therefore of much older
standing in Malaya than the latter, which is of Muhammadan
introduction. That the two may, in certain places, have
been confounded by uncritical people seems no reason for
perpetuating the misconception. But these, after all, are
matters of secondary importance.
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1032 NOTICES OF BOOKS.

It will be seen that this work, which is intended to assist
junior members of the Civil Service in their studies, is
calculated to help the local European public, and particularly
the official section of it, to understand the native point of
view. That they should do so is urgently necessary. For
thirty years past there has been going on in the Malay
Peninsula, in countries that are technically and legally
Native States, a continuous process of Europeanising the
administration of government. The native princes and
chiefs, who ought, theoretically, to rule these states under
the supervision and with the assistance of British officers,
have been quietly pushed aside and put on the shelf; and
the Government is fast running to red-tape and losing touch
with native ideas, customs, and requirements. Nothing
could be more deplorable, for in the long run this is bound
to lead to an estrangement between the European officials
and the native population, of which the first symptoms are,
in fact, already noticeable.

Meanwhile there has appeared on the horizon a porient
that ought to serve as a danger-signal. A great revival of
Muhammadan self-consciousness (we may call it fanaticism
if we will) seems to be in progress, and in many parts of
the Muslim world there are signs of a development of the
Pan-Islamic movement, which, resting as it does on the
essentially political character of Muhammadanism, draws its
main strength in Malaya 'as elsewhere from this very same
process of incautious Europeanisation. In place of the local
Sultans, whom we have been in such a hurry to pension
off and (urn into mere ornamental figureheads, the Malay
is beginning to reverence — of all people—the Sultan of
Turkey! Instead of cherishing a harmless and laudable
local patriotism, he is beginning to yearn for the political
union of the Muhammadan world under the banner of the
Khalif!

These facts have not escaped the notice of the author
of this book (though, being an official, he does not express
himself precisely in these terms), and they certainly call for
prompt and serious consideration. The study of a work like
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this will help to interpret the Malay to his European rulers,
and will serve to draw the attention of the local Governments
to some of the problems that beset them. It is intended to
be one of a series; the others that are yet to come are to deal
with Malay literature, life and customs, government and law,
history, and industries. If these maintain the standard set
by the present work, the student of Malay subjects will have
reason to look forward to their appearance.

C. 0. BLAGDEN.

EFIGRAPHIA CARNATICA, Vol. IX. Inscriptions in the
Bangalore District. By B. LEWIS RICE, C.I.E.,
MRAS., Director of Archaeological Researches in
Mysore. (Bangalore: Mysore Government Central
Press, 1905.)

By the recent issue of this volume, containing the in-
scriptions of the Bangalore District, Mr. Rice has completed
the series of his Epigraphia Carnatica, so far as the texts
and translations are concerned. Vol. x. was published in
1905; vol. xi. in 1902; and vol. xii. in 1904.

The present volume is to a certain extent a disappointment.
From hints thrown out in the Introductions to volumes
previously issued, it was expected that this volume would
contain records which might help to settle some of the
disputed questions regarding the Ganga princes of the
Gangavadi province. It does not, however, include any
such records. And, in the table and detailed account of
the Gangas which Mr. Rice has given in his present
Introduction, he has only been able, for the period before
about A.D. 750, to recapitulate the fictions, presented in
the spurious records, with which we have long been familiar.
The volume, however, gives us 1,069 new inscriptions,
amongst which some forty appear to belong to the period
before A.D. 1000. And these fresh materials are sure to
yield much matter valuable from one or another point,
when we have time to study them in detail.
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